Introduction
We all have multiple identities. Depending on the context, we feel attached to quite different types of communities or groups in which we experience a sense of togetherness. That may be our family, a sports club, a religious group, a town, region, nation, etc. (cf. François and Schulze, 2005, p. 7; Mittag, 2007, p. 176) . The source for this sense of togetherness, among other factors, might be a shared language, a shared set of values or -more importantly for the present purpose -might stem from experiences and events we have lived through concertedly with others. The memories deriving from these experiences and events are then stored in the group's collective memory.
As has been pointed out several times in this volume, the concept of collective memory was originally invented by French sociologist Maurice Halbwachs (Halbwachs, 1967) . In the 1920s, Halbwachs developed, in sharp contrast to Sigmund Freud and Henri Bergson, a theory that delivered the basic insights into the relationship between social frameworks (cadres sociaux), individual and collective memory. First, collective memory is produced within the boundaries of the individual's social framework. Halbwachs argued that an individual's identity stems from the complex interaction between the individual's personal memories on the one hand and the collective memory of his or her social environment on the other hand (cf. François and Schulze, 2005, p. 7). Therefore, an individual's memory has to be understood by taking into account the collective memory of the group of which the individual is part. Second, the perception of the past depends upon interaction, communication, media and institutions to which the social framework is exposed, and is also subject to random changes. The presently existing picture of past events is therefore not an accurate account of the past, but is artificially produced to match present needs of identity or future expectations (cf. Erll, 2005, p. 15; see also Groll, 2007, pp. 177-178) . In short, we could say: 'No picture of the past without contemporary relevance ' (François and Schulze, 2005, p. 7) .
In the 1980s, the French historian Pierre Nora established, on the basis of Halbwachs' works, the concept of lieux de mémoire (sites of memory). Nora understands sites of memory as entries in the collective memory. Among group members, these sites evoke the same associations and emotions (cf. Groll, 2007, p. 178) . As more and more of these sites come together, they form a mosaic of memories resulting in a diverse portrait which constitutes the group's identity. So far, the concept of sites of memory has been most fruitfully applied to national identities. Nora himself has published his famous seven-volume compendium compiling the sites of memory of France (Nora, 2005) . The examples are numerous and may incorporate anything from so-called high culture to low culture. Ever since then, others nations have followed suit and some will follow soon (cf. Erll, 2005, pp. 25-26 ; see also Erll and Nünning, 2008) . Examples from France and Germany show that national identity may draw its contents from any source available, including the world of sport. And another thing becomes apparent: a site of memory does not necessarily evoke positive associations in the sense that it promotes national pride. Grief may constitute collective memory too (cf. von Seggern, 2007, p. 34) . In principle, sites of memory are able to constitute the identity of any group -be it local, regional, national or even transnational. Efforts to prove the existence of the latter have been undertaken by Jacques Le Rider et al. (2007) for Central Europe, focusing on the Balkans, the former Austro-Hungarian Empire and their bordering states. Claus Leggewie (2008) also lists a set of events that head in the same direction. So the notion that lieux de mémoire exist on a European level is not that odd. The question is what other sites of memory can be identified?
The present chapter is a proposal to admit the Heysel Stadium disaster to the circle of European lieux de mémoire. On 29 May 1985, about an hour before the kick-off of the European Champions Clubs' Cup final between Liverpool FC and Juventus Turin, one of the biggest tragedies in European football history occurred at the Heysel Stadium in Brussels. In total, 39 mostly Italian spectators died in a stampede after Liverpool hooligans had invaded the former's section in the stadium. A television audience of millions from all parts of Europe had tuned in to follow what promised to be an epic battle between Turinese technical skills and
